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these utterances of Jesus, reported by John, must be added the words 
of John himself as to the Logos (i : 1-5, 14). The Logos, whatsoever 
else may or may not be found in that term, is the eternal Son before 
and after the incarnation. This Logos was both distinct from, and 
one with, God. 

It is true that the Old Testament does not know the only-begotten 
Son. Its rigid monotheism would not risk the possibility of misunder- 
standing by even suggesting separate personalities in the Godhead, 
but this monotheism is not revealed as an empty numerical unit. The 
Old Testament, though not teaching the Trinity, leaves the way open 
for it ; and, finally, the divinity of Christ is a fact which must enter 
into the experience of the Christian in order to secure perfect freedom 
and fullness to his Christian activity (Matt. 28: 18, 20). 

It is impossible to reproduce the full force of an article like this in a condensation. 
The argument of the writer depends very largely on the impression made by his spe- 
cial exegesis. And no adequate idea can be given of the exegetical refinements of a 
serious and scientific thinker on such a subject except by reproducing them in detail. 
We can only say therefore that with few exceptions the deductions of the writer from 
the text of the New Testament seem to us valid. The exceptions would hardly alter 
the general conclusion he reaches. 

McCormick Theological Seminary. A. C. Zenos. 



Das Verhaltniss des evangelischen Glaubens zur Logoslehre. 
Vortrag, gehalten in Eisenach am 5. October, 1896. Von Pro- 
fessor Dr. I. Kaftan, Berlin, 1897, 27 pp., 8vo, M. 1 ; Separat- 
abdruck from Zeitschrift fur Theologie und Kirche, VII, 1-27. 
This topic has been selected for discussion at the suggestion of 
Professor Harnack, because we regard it as a good thing to take heed 
of the inheritance of truth which has been preserved for us even 
when we cannot accept certain phases of a doctrine. 

1) What permanent truth of Christianity is it for the expression 
and formulation of which the older theologians made use of the Logos 
idea? The position occupied by this doctrine in the writings of the 
early apologists, and in the historical development down to the times 
of Athanasius, shows that it was the intention to express thereby the 
absolute character of the Christian religion and the fact that the sig- 
nificance of the Christian religion depended on the incarnation of the 
divine Logos in the person of Jesus. The application of the Logos 
idea is new, but the fundamental idea is as old as Christianity itself, 
only with this difference, that in the primitive congregation this con- 
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sciousness was manifested in another form, namely, in the belief of 
the speedy return of the Lord unto judgment. But in both forms the 
fundamental idea remains the same, namely, that the spiritual content 
of Christianity, as a whole, is to be regarded as superior to the world, 
and that the embodiment of these contents, Jesus Christ, is to be 
associated (zusammenstelleti) with that God who controls the world. 

These motives the Christian church can never discard. Nor is it 
possible that there should be aseparation of the two fundamental concep- 
tions in this doctrine, i.e., the absolute character of Christianity cannot 
be maintained without the absolute character of the person of Jesus. 

2) And why must we, nevertheless, reject the traditional Logos 
doctrine ? At all events, it is impossible to return to the older for- 
mulas by which the fundamental ideas of this dogma were expressed, 
namely, the expectation of the speedy return of the Lord. For, in 
the first place, it is a settled fact that the Lord has not returned ; and, 
secondly, the Logos idea is in so far a higher expression of this idea, 
as it bases the absolute significance of Christ not on a divine function 
which he performed, but on his person. But how is it with the Logos 
doctrine ? It cannot be expected by anyone that we should revive the 
old philosophical dogma of the Logos, for this is based on an unnat- 
ural idea of transcendency, and includes in itself the danger of pan- 
theism. Neither of these elements, however, has in the Logos doctrine 
of the church been taken over from the Logos idea. And yet we can- 
not accept even this, nor can we rest contented with the thought that 
we are here dealing with a mystery which we should respect as such 
without bringing it in any connection with actual piety. For this in 
itself militates against evangelical faith. We know only mysteries in 
the sphere of conceptional thought of a kind which are open to faith 
and profitable for personal piety. But it causes us to hesitate when it 
is remembered that the Logos doctrine, even in the shape in which it 
has been accommodated to the needs of Christianity, misleads and 
corrupts Christian faith. But it leads to a false conception of the 
biblical picture of Jesus. And then, too, it is based on another con- 
ception of the idea of what the highest good is than the idea of 
Christianity on this subject, namely, the Catholic idea of the highest 
good, the characteristic feature of which is the subordination of the 
ethical to the logical thought. The Logos doctrine seeks the purpose, 
the object and aim of the Spirit, and indeed of God himself, in knowl- 
edge. Genuine Christianity, however, seeks this in the domain of 
moral activity. In direct and immediate connection with this we find 
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another thing, that in this doctrine the divine life and the participa- 
tion in it is represented as something physical of a higher order. But 
this conception of what the highest good is was thoroughly rectified 
by the Reformation. This movement again grasped the unity of reli- 
gion and morality as found in the gospel, and has carried out this 
thought in every department except that of doctrine. This is the 
reason why we have not at all, yet, become sufficiently conscious of 
the fact that the doctrinal questions of Christianity must also be 
apprehended from a religious point of view, and that we overlook the 
fact that the ultimate questions of knowledge are of a different nature 
from that which we ordinarily call science. 

3) And how shall we in evangelical dogmatics do justice to the 
unchangeable motives of the Logos doctrine? Here we can give 
only hints and suggestions. The Logos idea was at one time the 
uniform conception of the philosophy of being {Weltanschauung) in 
the non-Christian world. The apologetic writers of primitive Chris- 
tianity in uniting this idea with Christianity could also in a philosoph- 
ical manner place Christ at the center of their idea of things. The 
same thing must be done now again. Now, unfortunately, we do not 
possess such a uniform conception of things with which we could 
unite this idea. We can accordingly only proceed from that which 
has shown itself for us in our Christian faith to be the real sphere of 
divine activity. This is the ethico-historical sphere. In the place of 
cosmological speculation a new way of looking at affairs steps in, and 
that, too, one that confines men to the historical, and the controlling 
idea is found in that of personality. Accordingly, we do not say that 
the divine Logos became man in Jesus Christ ; but we say that the 
personal God has assumed historical form in the man Jesus. This, it 
is true, is no explanation of his being, but rather a fixing of the fact 
upon which our faith rests. And there remains also untouched the 
unique character of Jesus, which isTiot lost in our conceptions. 

With this expression full justice is done to the motives of the 
Logos idea. For in this way Christ is absolutely placed at the center 
of history, and in it everything is made to refer to him. But is it 
possible, as has been done in the case of history, to subordinate also 
nature to the religion, the spiritual contents of which have been trans- 
mitted to us through Christ ? However, in the first place, this limita- 
tion of speculation to the domain of history is not destructive in its 
character, but is, rather, a bulwark against all kinds of pantheistic spec- 
ulations ; and, in the second place, the specific subordination of nature 
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to the spirit has been accepted everywhere. And it is preeminently the 
natural sciences of our day that have proved themselves to be the real 
ground of history and are the immense territory in which to discover 
the means of the life of the personal spirit. But if we attempt to for- 
mulate the relation of nature to spiritual life, we can have recourse to 
no other way than that of nature in history ; i. e., to accept a grand 
scheme of development, the end of which is humanity, the absolute 
center of which, again, is Christ. 

Finally, the question, Is the modern theory of development a pre- 
cursor of a new and uniform philosophy of existence ? Will this idea 
prove to be the unity in which evangelical faith and evangelical order 
of life will become purified into a higher state or order of things in our 
thought and tendencies of civilization, and all this based on God ? 

And one confession we must make which attains to unity and con- 
tinuity of Christian faith through all the changes of the thought of 
centuries. Whether we engage in metaphysics or metahistorics, that 
faith remains, that we in our religion lay hold of God himself, and the 
foundation of this faith remains the same, namely, that it is established 
on Jesus Christ our Lord ! 

This is probably the most noteworthy dogmatical article that has appeared in 
Germany for many months. Its significance is rather representative than individual. 
It was originally delivered as an address at the convention of liberal theologians held 
in October at Eisenach, and can practically be regarded as the position of advanced 
theological thought on this fundamental problem. 

Columbus, O. Geo. H. Schodde. 



The Reconstruction of Theology. By David N. Beach, D.D.; 
Bibliotheca Sacra, January 1897, pp. 108-141. 

1. The caveat of Scripture. — Had the relation of Romans to the 
canon of the New Testament, and that of Job to the canon of the Old 
Testament, been rightly apprehended, a deal of trouble would have been 
saved the world. 

The philosophical section of Romans, chaps. 1-11, contains the 
assumption, that "the invisible things of God since the creation of the 
world are clearly seen, being perceived through the things that are 
made." In other words, God is self-manifesting. The order of the 
world shows him forth. But the Jew and Gentile alike failed to appre- 
hend God as he is. God's effort through the Jewish cult to recover 
the world had for its specific aim the development of an attitude of 



